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Lesson 2 Acts 3-5 

3:2. The gate of the temple called Beautiful. None of the documents that 
have come down to us which describe the temple mentions a gate of this 
name. It was probably the Gate of Nicanor (or Corinthian Gate), which linked 
the court of the Gentiles with the court of the women which led on to the court 
of the Israelites. It was architecturally a very fine structure and because of its 
location it was a very busy place, which would have made it a very good place 
for begging. 1 
Josephus tells us (Bell. Ind. c. v. 5, 3), that it was made of Corinthian brass, or 
overlaid with it, equal in value to gold, and exquisitely wrought. It surpassed 
all the others in magnificence. Hence, called “Beautiful2 
3:3–8. The cure of this cripple was the first miracle worked by the apostles. 
“This cure”, says St John Chrysostom, “testifies to the resurrection of Christ, 
of which it is an image.” (Hom. on Acts, 8).What Christ did in the Gospel 
using his own divine power, the apostles now do in his name, using his power 
Our Lord now keeps his promise to empower his disciples to work miracles—
visible signs of the coming of the Kingdom of God. These miracles are not 
extraordinary actions done casually or suddenly, without his disciples’ 
involvement: they occur because our Lord is moved to perform them by the 
apostles’ faith (faith is an essential precondition). The disciples are conscious 
of having received a gift and they act on foot of it. These miracles in the New 
Testament obviously occur in situations where grace is intensely concentrated. 
However, that is not to say that miracles do not continue to occur in the 
Christian economy of salvation—miracles of different kinds, performed 
because God is attracted to men and women of faith. Miracles call for 
cooperation—faith—on the part of those who wish to be cured. The lame man 
does his bit, even if it is only the simple gesture of obeying Peter and looking 
at the apostles. 

 
1 The Acts of the Apostles. (2005). (pp. 40–52). Navarre Bible; Four Courts Press; Scepter Publishers. 

2 MacEvilly, J. (1899). An Exposition of the Acts of the Apostles (pp. 37–38). Dublin; New York: M. H. 
Gill & Son; Benziger Brothers. 
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3:11–26. This discourse has the same purpose as that of Pentecost—to show 
the power of God made manifest in Jesus Christ and to make the Jews see the 
seriousness of their crime and have them repent. In both discourses there is 
reference to the second coming of the Lord and we can clearly see the special 
importance of testifying to the resurrection of Jesus; the apostolic college is 
presented as a witness to that unique event. 

3:14. St Peter, referring to Jesus, uses terms which Jews can readily 
understand in a messianic sense. The expression “the Holy One of God” was 
already used by Jesus as referring to the Messiah in Mark 1:24 and Luke 4:34. 
It is reminiscent of Old Testament language (cf. Ps 16:10). The “Righteous 
One” also refers to the Messiah, whom the prophets described as a model and 
achiever of righteousness (cf. Acts 7:52). “Holy”, “righteous” and “just” all 
have similar meaning. 

3:17–18. acted in ignorance: The qualification is important for the 
structuring of Luke’s story: the fact that there were mitigating circumstances 
for the first rejection of the prophet legitimates the second offering of 
salvation through his prophetic emissaries. The statement here picks up the 
prayer of Jesus on the cross (Luke 23:34) and is an essential component of the 
Moses story in Acts 7:25. In contrast to other such statements, Luke includes 
the leaders in this act of forgiveness.3 

3:22–24. St Peter wants to show that the Old Testament prophecies are 
fulfilled in Jesus: he is descended from David (2:30), a prophet like Moses(cf. 
Deut 18:15), who suffered (Acts 2:23), who is the cornerstone (4:11) and who 
rose from the dead and sits in glory at the right hand of the Father (2:25–34). 

4:1–2. Luke moves rapidly from Peter’s speech to the reaction it garners by 
highlighting an interruption from irate listeners (as at Nazareth in Luke 4, and 
later in Jerusalem when Paul is speaking in Acts 22). Here it is the priests, 
the captain of the temple guard, and the Sadducees who interrupt the 
speech. The Sadducees were members of the priestly aristocracy in Jerusalem. 

 
3 Johnson, L. T. (1992). The Acts of the Apostles (D. J. Harrington, Ed.; Vol. 5, p. 68). 
The Liturgical Press. 

https://ref.ly/logosres/sp5acts?ref=Bible.Ac3.17&off=4&ctx=6%3b+Zech+11%3a16).%0a17.+%7Eacted+in+ignorance%3a+
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As Luke explains elsewhere (Luke 20:27; Acts 23:6–8), they did not believe 
in a resurrection. Their annoyance is due to the disciples’ proclaiming in 
Jesus the resurrection of the dead—a concise summary of the Christian 
kerygma/teaching truth.4 
4:5-7. These three groups – rulers, elders, scribes – made up the Sanhedrin, 
the same tribunal as had recently judged and condemned our Lord … Jesus’ 
words are already being fulfilled, “A servant is not greater than his master. If 
they persecuted me, they will persecute you” (Jn 15:20). 
Annas was not in fact the high priest at this time, but the title was applied to 
him along with Caiaphas because of the authority he still wielded: he had been 
high priest and five of his sons succeeded him in the office, as well as 
Caiaphas, his son-in-law (cf. Flavius Josephus, Jewish Antiquities, 20, 198f). 

 

4:8–12. The apostles’ confidence and joy is quite remarkable, as is their 
outspokenness in asserting that “we cannot but speak of what we have seen 
and heard” (v. 20) Christians have a duty to confess their faith where silence 
would mean its implicit denial, disrespect for religion, an offence against God 
or scandal to their neighbor. The disciple has a grave obligation to Christ, his 
Master, to grow daily in his knowledge of the truth he has received from him, 
to be faithful in announcing it and vigorous in defending it” (Dignitatis 
humanae, 14). 

4:10. “Whom God raised from the dead”: St Peter once again bears witness to 
the resurrection of Jesus, the central truth of apostolic preaching; he uses here 
the same words as he did at Pentecost. These are compatible with our holding 
that Jesus “rose by his own power on the third day” (Paul VI, Creed of the 
People of God, 12). The power by which Christ rose was that of his divine 
Person, to which both his soul and his body remained joined even after death 
separated them. “The divine power and operation of the Father and of the Son 
is one and the same; hence it follows that Christ rose by the power of the 
Father and by his own power” (St Thomas Aquinas, Summa theologiae, 3, 53, 
4). 

 
4 Kurz, W. S. (2013). Acts of the Apostles. (P. S. Williamson & M. Healy, Eds.) (pp. 76–
77). Grand Rapids, MI: Baker Academic. 
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4:18–20. In one of his homilies John Paul II gives us a practical commentary 
on this passage, which helps us see the right order of priorities and give pride 
of place to the things of God: “Whereas the elders of Israel charge the apostles 
not to speak about Christ, God, on the other hand, does not allow them to 
remain silent. […] In Peter’s few sentences we find a full testimony to the 
Resurrection of the Lord. […] The word of the living God addressed to men 
obliges us more than any other human commandment or purpose. This word 
carries with it the supreme eloquence of truth, it carries the authority of God 
himself. […] 

“Peter and the apostles are before the Sanhedrin. They are completely and 
absolutely certain that God himself has spoken in Christ, and has spoken 
definitively through his Cross and Resurrection. Peter and the apostles to 
whom this truth was directly given—as also those who in their time received 
the Holy Spirit—must bear witness to it. 

“Over the centuries the sanhedrins change which seek to impose silence, 
abandonment or distortion of this truth. The sanhedrins of the contemporary 
world are many and of all types. These sanhedrins are each and every person 
who rejects divine truth; they are systems of human thought, of human 
knowledge; they are the various conceptions of the world and also the various 
programs of human behavior; they are also the different forms of pressure 
used by so-called public opinion, mass civilization, media of social 
communication, which are materialist or secular agnostic or antireligious; they 
are, finally, certain contemporary systems of government which—if they do 
not totally deprive citizens of scope to profess the faith—at least limit that 
scope in different ways, marginalize believers and turn them into second-class 
citizens … and against all these modern types of the sanhedrin of that time, 
the response of faith is always the same: ‘We must obey God rather than men’ 
(Acts 5:29)” (Homily, 20 April 1980).(Ibid. Navarre p, 49) 
 

4:24–30. This prayer of the apostles and the community provides Christians 
with a model of reliance on God’s help. They ask God to give them the 
strength they need to continue to proclaim the Word boldly and not be 
intimidated by persecution, and they also entreat him to accredit their 
preaching by enabling them to work signs and wonders. 
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The prayer includes some prophetic verses of Psalm 2 which find their 
fulfilment in Jesus Christ. The Psalm begins by referring to earthly rulers 
plotting against God and his Anointed. Jesus himself experienced this 
opposition, as the apostles do now and as the Church does throughout history. 
 

4:30. While you stretch out your hands. Luke uses a common biblical idiom 
for the use of power (see LXX translation of Ps 54:20; 137:7; Sir 7:32) as he 
does also in v. 28, above. Of particular interest is the association of this 
expression with Moses and the “signs and wonders” he performed in the 
Exodus (see Exodus 3:20; 4:4; 6:8; 7:5, etc.). 
 

Healing and signs and wonders are done. The “healing” picks up the event 
that started this sequence, the healing of the lame beggar at the gate of the 
temple (3:1–10). “Signs and wonders,” on the other hand, is Luke’s signature 
phrase for identifying the work of the prophetic Spirit (2:19, 22, 43; 4:16, 22). 
(Ibid. Johnson p. 85) 
 

4:32-37. This is the second summary of the life of the early Christian 
community in Jerusalem. Like the first (Acts 2:42–47), it emphasizes the 
members’ unity and sharing of possessions. Although these two passages have 
inspired the communal ownership of goods in religious communities, their 
original meaning does not seem to be that the Jerusalem Christians were 
obligated to share their goods, since those who owned property were free to 
sell it or not (Acts 5:4). The absence of a requirement makes the Christians’ 
free choice to share their possessions all the more powerful a sign of the 
presence of the Spirit in their midst. 

Because of Luke’s Hellenistic background, he uses an expression familiar 
in Hellenistic literature for sharing among friends: they had everything in 
common. Another common expression was that friends were of “one mind” 
(literally, “one soul”). Luke’s addition of the heart makes the expression one 
heart and mind a more biblical phrase (see 1 Sam 2:35; 1 Chron 29:18; Ps 
26:2). Luke’s description has both Hellenistic and biblical resonances, thus 
appealing to his mixed audience of readers. 

The remark that no one claimed that any of his possessions was his own 
was another common Hellenistic way of describing friendship. The Latino 
expression of hospitality Mi casa es tu casa (“My house is your house”) has 
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similar connotations, without literally meaning that the host’s house actually 
belongs to the guest. What Luke’s expressions indicate is the early Christians’ 
genuine sense of being brothers and sisters who joyfully care for one another’s 
needs. They shared not only material goods, but also spiritual goods such as 
faith and love, joys and sufferings, and the charisms and fruits of the Holy 
Spirit.(See CCC 949–53) Such sharing was an important witness in the first 
century and remains so today (Ibid. Kurz pp. 89-90) 

4:34–35. St Luke comes back again to the subject of renunciation of 
possessions, repeating what he says in 2:44 and going on to give two different 
kinds of example—that of Barnabas (4:36f) and that of Ananias and Sapphira 
(5:1f). 

4:36–37. Barnabas is mentioned because of his generosity and also in view of 
his important future role in the spreading of the Gospel. It will be he who 
introduces the new convert Saul to the apostles (9:27). Later, the apostles will 
send him to Antioch when the Christian church begins to develop there 
(11:22). He will be Paul’s companion on his first journey (13:2) and will go 
up to Jerusalem with him in connection with the controversy about 
circumcising Gentile converts (15:2). St Paul praises Barnabas’ zeal and 
selflessness in the cause of the Gospel (cf. 1 Cor 9:6). 
 

5:1–2. The positive example of Barnabas is followed immediately by the 
negative example of Ananias and his wife Sapphira. The contrasting 
examples are linked by the term however (or “but,” RSV and NRSV). 
Ananias ostensibly performed the same action as Barnabas: he sold a piece of 
property. However, he secretly retained for himself some of the purchase 
price and put the rest at the feet of the apostles. In Titus 2:10 the same Greek 
verb meaning “retain for oneself” can refer to a slave’s embezzling from his 
master. Although technically this couple did not embezzle, their lie about the 
portion of the funds contributed to the community has some analogies to 
embezzling. In the Greek Old Testament, the same verb is used for stealing 
gold vessels from the temple (2 Macc 4:32) and for the thievery of Achan, 
who took and hid goods that were dedicated to the Lord (Josh 6:24; 7:1). 
Achan’s disobedience resulted in God’s refusal to help the Israelites until they 
removed the sinner from their midst. Although Ananias and Sapphira’s crime 
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differed from that of Achan, it did involve similar deceit and met a similar 
punishment (Ibid. Kurz p. 93). 
“This fault could not have been treated lightly”, St John Chrysostom explains; 
“like a gangrene it had to be cut out, before it infected the rest of the body. As 
it is, both the man himself benefits in that he is not left to advance further in 
wickedness, and the rest of the disciples, in that they were made more 
vigilant” (Hom. on Acts, 12). Some Fathers (cf. St Augustine, Sermons, 148, 
1) think that God’s punishment was that of physical death, not eternal 
reprobation/condemnation. (Ibid. Navarre p. 53) 
5:12–16. In this third summary (cf. 2:42–47 and 4:32–37) of the lifestyle of 
the first community St Luke refers particularly to the apostles’ power to work 
miracles. These miracles confirm to the people that the Kingdom of God has 
in fact come among them. Grace abounds and it shows its presence by 
spiritual conversions and physical cures.  
These “signs and wonders” are not done to amaze people or provoke 
curiosity but to awaken faith…Through miracles God speaks to the minds and 
hearts of those who witness them, inviting them to believe but not forcing 
their freedom or lessening the merit of their faith. The apostles follow in the 
footsteps of our Lord, who “supported and confirmed his preaching by 
miracles to arouse the faith of his hearers and give them assurance, not to 
coerce them” (Vatican II, Dignitatis humanae, 11). The apostles now 
demonstrate even more spectacularly the fulfillment of the prayer in Acts 
4:30, ‘as you stretch forth (your) hand to heal, and signs and wonders are done 
through the name of your holy servant Jesus.’ 
 

5:19. But at night an Angel of the Lord. In Holy Scripture we meet angels 
as messengers of God and also as mediators, guardians and ministers of divine 
justice. Abraham sent his servant on a mission to his kindred and told him, 
“The Lord will send his angel before you and prosper your way” (Gen 24:7, 
40). Tobit, Lot and his family, Daniel and his companions, Judith etc. also 
experienced the help of angels. The Psalms refer to trust in the angels (cf. Ps 
34:7; 91:11–13) and the continuous help they render men in obedience to 
God’s command. 
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5:29. The apostles’ failure to obey the Sanhedrin is obviously not due to pride 
or to their not knowing their place (as citizens they are subject to the 
Sanhedrin’s authority); the Sanhedrin is imposing a ruling which would have 
them go against God’s law and their own conscience. 
The apostles humbly and boldly remind their judges that obedience to God 
comes first. St John Chrysostom comments: “God allowed the apostles to be 
brought to trial so that their adversaries might be instructed, if they so 
desired.” They are convinced that “those who fear God are in no danger, only 
those who do not fear him” (Hom. on Acts, 13) and that it is worse to commit 
injustice than to suffer it.  
 

5:34–39. But a Pharisee. Gamaliel had been St Paul’s teacher (cf. 22:3). He 
belonged to a moderate grouping among the Pharisees. He was a prudent man, 
impartial and religiously minded. The Fathers of the Church often propose 
him as an example of an upright man who is awaiting the Kingdom of God 
and dares to defend the apostles. 
5:36–37 Gamaliel cites examples of other quasi-messianic movements that 
died out with the killing of their founders because they were not from God. 
His two examples, Theudas and Judas the Galilean at the time of the 
census, are also mentioned by the Jewish historian Josephus, a contemporary 
of Luke. Both had stirred up rebellion against Rome, and both were killed and 
their followers disbanded and scattered, so that their movements came to 
nothing. 
 

5:38–39 Gamaliel asserts that if the Christian movement is of human origin, it 
will destroy itself. However, if it comes from God, the Sanhedrin will not be 
able to destroy them and may even find itself fighting against God. Gamaliel’s 
principle is not only a guide for the council’s practical action. Retrospectively 
it also provides evidence that the Church was indeed from God, since the 
Sanhedrin was not able to destroy it. (Ibid. Kurz pp. 106-107. 
5:40–42 Although the leaders were persuaded by Gamaliel not to stone the 
apostles, they nevertheless flogged them and, uselessly, ordered them to stop 
speaking in the name of Jesus before dismissing them. Not only did this pain 
and humiliation not deter the apostles in the least, but they also rejoiced in 
having been found worthy to suffer dishonor for the sake of the name of Jesus. 
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Jesus had taught that persecution is cause for rejoicing (Matt 5:10–12), a 
principle that the early Christians took to heart. (See Acts 16:25; Rom 5:3; Col 
1:24; James 1:2; 1 Pet 2:19–21)Their rejoicing at dishonor was completely 
counter to the strong emphasis on personal honor in the Greco-Roman world. 
In those times dishonored Romans often committed suicide, but the apostles 
rejoiced in the dishonor by which they identified with Jesus. Their dedication 
to Jesus was stronger than their cultural antipathy to shame. They persisted in 
teaching and proclaiming the Messiah, Jesus, both publicly at the temple and 
privately in their homes (Ibid. Kurz 107). 


