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Lesson 4 Acts 9-10-11 

9:1–3. The Roman authorities recognized the moral authority of the Sanhedrin 
and even permitted it to exercise a certain jurisdiction over members of Jewish 
communities outside Palestine—as was the case with Damascus. The 
Sanhedrin even had the right to extradite Jews to Palestine (cf. 1 Mac 15:21). 

9:2. the Way: Several times this expression appears elsewhere in Acts as a 
code name for the early Christian movement (18:26; 19:9, 23; 22:4; 24:14, 
22). It was similarly used by the Qumran community that wrote the Dead Sea 
Scrolls. This title has ties with Isaiah, whose visions of the messianic age 
focus on “the way” of the Lord (Is 40:3) and how Yahweh will effect a new 
Exodus by leading his people along a new “way” from sin to salvation (Is 
35:8; 43:16–19; 48:17; 51:10; 62:10–12). The early Christians adopted this 
title to lay claim to the promises of Isaiah and to assert their identity as the 
newly redeemed people of God. This new “way” of life passes through Jesus 
(Jn 14:6).1 

9:3–10. Now as he journeyed. The background to St Luke’s concise account 
is easy to fill in. There would have been no Hellenist Christians left in 
Jerusalem: they had fled the city, some going as far afield as Phoenicia, 
Cyprus and Antioch. Many had sought refuge in Damascus, and Saul must 
have realized that their evangelizing zeal would win many converts among 
faithful Jews in that city. Saul genuinely wanted to serve God, which explains 
his readiness to respond to grace. Like most Jews of his time, he saw the 
Messiah as a political liberator, a warrior-king, a half-heavenly, half-earthly 
figure such as described in the apocryphal Book of Enoch, 46: “It is 
impossible to imagine how even his glance terrifies his enemies. Wherever he 
turns, everything trembles; wherever his voice reaches everything is 
overwhelmed and those who hear it are dissolved as wax in fire.” A hero of 

 
1 The Ignatius Catholic Study Bible: The New Testament (p. 222). (2010). Ignatius Press. 

https://ref.ly/logosres/cathstudybiblent?ref=BibleRSVCE.Ac9.2&off=247&ctx=%3a+Laid+Waste+at+8%3a3.%7E+the+Way%3a+Several+ti


2 
 

this type does not fall into the power of his enemies, much less let them 
crucify him; on the contrary, he is a victor, he annihilates his enemies and 
establishes an everlasting kingdom of peace and justice. For Saul, Jesus’ death 
on a cross was clear proof that he was a false messiah; and the whole notion of 
a brotherhood of Jews and Gentiles was inconceivable. 2 
He has almost reached Damascus when a light flashes; he is thrown onto the 
ground and hears a voice from heaven calling his name twice, in a tone of sad 
complaint. Saul surrenders unconditionally and places himself at the Lord’s 
service. He does not bemoan his past life; he is ready to start anew. No longer 
is the Cross a “scandal”: it has become for him a sign of salvation, the “power 
of God”, a throne of victory, whose praises he will sing in his epistles… he 
realizes that Jesus is the risen Messiah, in whom the prophecies find 
fulfilment; he believes in the divinity of Christ: he sees how different his idea 
of the Messiah was from the glorified, pre-existing and eternal Son of God; he 
understands Christ’s mystical presence in his followers: “Why do you 
persecute me?” In other words, he realizes that he has been chosen by God, 
called by God, and he immediately places himself at his service. 

9:13–15. But Ananias answered. Ananias balks at this mission because he 
knows Saul’s reputation as a persecutor of the Lord’s holy ones in Jerusalem. 
Worse, Saul is now in Damascus with authority to arrest all who call upon 
Jesus’ name. It could be dangerous to reveal one’s belief in Jesus to this 
persecutor. There is a touch of irony in Ananias’s trying to inform the Lord 
about Saul’s actions when the Lord already has a plan to change Saul from 
persecutor to chosen evangelist. Ananias’s objections are overruled by the 
Lord: “Go, for this man is a chosen instrument of mine to carry my name 
before Gentiles, kings, and Israelites.” God is clearly in charge of this event, 
and his ways are not our ways (Isa 55:8–9). 

 
2 The Acts of the Apostles. (2005). (pp. 78–98). Navarre Bible; New York: Four Courts 
Press; Scepter Publishers. 
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In the Gospel of Luke, Simeon prophesied that Jesus had been sent as “a light 
for revelation to the Gentiles, / and glory for your people Israel” (Luke 2:32). 
Saul is being sent to proclaim Jesus to the same groups. The addition of 
“kings” recalls Jesus’ prophecy to his disciples: “They will seize and 
persecute you, they will hand you over to the synagogues and to prisons, and 
they will have you led before kings and governors because of my name” 
(Luke 21:12). Later in Acts, Luke will show Paul indeed witnessing to Christ 
before governors and kings (13:7; 26:1–30) and to both Gentiles and Jews in 
cities throughout the empire (9:20; 14:1; 22:1–21).3 

9:31. So the church throughout all Judea. The church has now been freed 
from the hostility of Hellenistic Jews aroused by Paul’s preaching. In all three 
regions of Palestine—Judea, Galilee, and Samaria—the church enjoys a time 
of peace and of being built up and living in the fear of the Lord Jesus. This is 
the first and only mention of the existence of the church in Galilee (which 
illustrates the selective nature of Luke’s history). Until this point, Luke has 
reported on the growth of the Church in Jerusalem and Samaria; only now will 
he report on Peter’s ministry in Judea (vv. 32–43). 

Luke attributes the fact that the church in these regions grew in numbers to the 
comfort/consolation of the holy Spirit. The Greek term for consolation 
(paraklēsis) is related to Paraclete, the title Jesus gives the Holy Spirit in John 
14:16, and expresses the Spirit’s work of aiding, comforting, and encouraging 
the church. The growth in numbers of the church through the work of the 
Spirit is a major recurring theme in Acts. (Ibid. Kurz p. 162) 

9:34. Jesus Christ heals you. Peter speaks with a conviction that Jesus is 
present and acting through him. His direct command to Aeneas is similar to 
Jesus’ healing commands, but his preceding statement “Jesus Christ heals 

 
3 Kurz, W. S. (2013). Acts of the Apostles (P. S. Williamson & M. Healy, Eds.; pp. 154–
155). Baker Academic. 
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you” makes clear that he is speaking not by his own initiative but in the name 
of Jesus. Here as elsewhere, Luke makes it clear that while Jesus heals by his 
own authority (Luke 5:20–25), his disciples do so by his authority (Acts 3:12–
13). (Ibid. Kurz p. 163) 
 

9:36–43. The miracle of the raising of Tabitha by Peter is the first one of its 
kind reported in Acts. Here, as in the Gospel, miracles are performed to 
awaken faith in those who witness them with good dispositions and a 
readiness to believe. In this case the miracle is a kindness God shows Tabitha 
to reward her virtues, and an encouragement to the Christians of Joppa. (See 
Handout – Almsgiving Delivers) 
 

9:43. Tanning was a permitted trade, but observant Jews regarded it as 
unclean because it involved contact with dead animals (cf. Lev 11:39: “If any 
animal of which you may eat dies, he who touches its carcass shall be unclean 
until the evening”). By staying with Simon the tanner, we can see the 
beginnings of a change in St. Peter’s attitude toward the strictures of the Law 
and the freedom in the Gospel. A good lead to prepare us for his upcoming 
experience with Cornelius.  

10:2. A devout man who feared God. There is evidence that in the first 
century there were many God-fearing Gentiles, that is, people who adopted 
Jewish beliefs and practices without actually becoming Jews. (Ibid. p. 169) 

10:4. Have ascended as a memorial. The terminology of the ascending 
memorial is used in Leviticus to describe the fragrance of the burnt sacrificial 
offering rising to God (Lev. 2:2, 9; 6:15). Hence, the angel’s message signifies 
that although he is a Gentile, Cornelius’ prayer and alms have been accepted 
by God in place of the Temple sacrifices that would be offered by a Jew. The 
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angel’s words thus foreshadow the incorporation of the Gentiles into the new 
temple of the Body of Christ4 

10:25. He entered. A fundamental step is taken when Peter crosses the 
threshold “conversing with Cornelius.” He has entered into the house of a 
Gentile, and more: he declares how “God has shown him” not to call any 
person “common or unclean” (10:28). So far has his understanding of his 
vision reached. But a still more decisive turn is taken when Peter asks 
Cornelius to tell him why he was summoned (10:29). Peter is ready to have 
Cornelius’ recital of his own experience illuminate and amplify the meaning 
of Peter’s personal vision. 

The function of Cornelius’ narration, therefore, is to bring Peter to the next 
stage of insight: Cornelius’ vision certifies him as a righteous person 
acceptable to God (10:31). As Peter hears his account and realizes how 
Cornelius’ experience intersects his own, he comes to understand still more 
deeply the meaning of his vision. So when Cornelius invites him to speak, 
Peter begins with the proposition that summarizes the events to this point and 
opens the way to the proclamation of the good news to the Gentiles: “In truth I 
am grasping that God is no respecter of appearances. Rather in every nation 
the one who fears God and acts righteously is acceptable to him” (10:34–35).  
Faith not membership is what counts.5 

10:28. Should not call any person common or profane. Peter recognizes the 
main point of his food vision—that it applies more to persons than to food. He 
now realizes that people are not to be treated as unclean in themselves. Nor 
should he fear contamination by contact with them (see above on vv. 13–14). 

 
4 Pimentel, S. (2002). Witnesses of the Messiah: On Acts of the Apostles 1–15 (p. 98). 
Emmaus Road Publishing. 

5 Johnson, L. T. (1992). The Acts of the Apostles (D. J. Harrington, Ed.; Vol. 5, pp. 194–
195). The Liturgical Press. 

https://ref.ly/logosres/wtnsssmsshctsps?ref=Bible.Ac10-11&off=2196&ctx=e+God%E2%80%9D+(Acts+10%3a4).+%7EThe+terminology+of+t
https://ref.ly/logosres/sp5acts?ref=Bible.Ac10.23b-48&off=18387&ctx=e+will+be+involved.+%7EA+fundamental+step+i
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This recognition had incalculable significance for the Church, because it was 
an essential prerequisite for bringing Gentiles into the Church in full 
communion with Jewish members. Only thus could Jewish and Gentile 
Christians gather to worship and celebrate the Eucharist together. As Paul 
explains in Ephesians, Jesus “made both one and broke down the dividing 
wall of enmity” between Jews and Gentiles (Eph 2:14). (Ibid. Kurz p. 173)  

10:34. God shows no partiality. Literally, “God is no respecter of persons,” 
plays a significant role in the theology of both Luke-Acts and Paul. Here Peter 
applies it to the belief that God wants not only his chosen people but also 
people in every nation to be saved. God is a just judge: whoever fears him and 
acts uprightly, literally, “does justice,” regardless of their national origin, is 
acceptable to him. To fear God is to reverence and obey him, which is to do 
what is upright and just. As impartial judge, God will in turn approve and 
accept such good people and their behavior and show them the way to 
salvation. Even in the Old Testament, Isa 56:6–7 applies this principle 
explicitly to Gentiles. (Ibid. Kurz p. 175) 
 
10:35. But in every nation. Here St Peter alludes to the Old Testament 
prophecies about the Jews and the Gentiles forming one single nation (Is 2:2–
4; Joel 2:28; Amos 9:12; Micha 4:1) and Jesus’ words calling everyone to 
enter his Kingdom (cf. Mt 8:11; Mk 16:15–16; Jn 10:16) should be interpreted 
literally. (See the Handout – God Shows No Partiality) 

 
 

11:1–18. The apostles heard. The account of 11:1-18 confirms that God 
extends his offer of salvation not only to his original chosen people but also to 
all nations to the ends of the earth. The same divine plan continues today. As 
Christians, who know ourselves to be a people especially chosen by God, we 
cannot rest content with our own salvation in Christ. We are meant to be 
God’s witnesses of this good news to others. Like God’s servant in Isaiah (Isa 
42:6); like Jesus, God’s own Son (Luke 2:32); and like the apostles (Acts 
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13:47; 26:23), we also are called to be light to all nations. And we can have 
expectant faith that God will guide us in reaching out to unbelieving 
individuals, including members of other religions, just as he guided Peter and 
the early Christians. (Ibid. pp. 185-186) 
 

Unfortunately the stubborn Judaizing tendencies exhibited by some members 
of the infant Church took a long time to disappear, as is dramatically borne 
out in some of St Paul’s letters: he refers to “false brethren secretly brought in, 
who slipped in to spy on our freedom which we have in Jesus Christ, that they 
might bring us into bondage” (Gal 2:4) and warns Christians to be on their 
guard against fanatics of the Law of Moses who are self-serving and “want to 
pervert the gospel of Christ” (Gal 1:7). (See Handout – Judaizers) 
 

 

11:19–30. Now those who were scattered. This account links up with Acts 
8:1–4, which describes the flight of Christians from Jerusalem due to the first 
persecution following on the martyrdom of St Stephen… Antioch was the first 
major city of the ancient world where the word of Jesus Christ was preached. 
It was the third city of the empire, after Rome and Alexandria, with a 
population of about half a million and a sizeable Jewish colony, and was a 
very important cultural, economic and religious center. These Hellenist Jews 
from Jerusalem preach the Gospel to all and sundry as part of their ordinary 
everyday activity…“Notice”, says St John Chrysostom, “that it is grace which 
does everything. And also reflect on the fact that this work is begun by 
unknown workers and only when it begins to prosper do the apostles send 
Barnabas” (Hom. on Acts, 25)… The center of gravity of the Christian Church 
begins to move from Jerusalem to Antioch, which will become the 
springboard for the evangelization of the pagan world. 
 
 

11:26. the disciples were first called Christians. This is the first mention of 
the new name given to believers in Jesus, that is, followers of the Christ, or 
Messiah. They were probably called this by outsiders to distinguish them from 
other Jews, perhaps because in Antioch there was a significant influx of 
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Greeks as well as Jews into the church. This name first given by outsiders 
may have been intended as derogatory, but Christians soon recognized it as a 
perfectly apt description of who they are. (Ibid. p. 190) 
 

11:27. Some prophets came down. This is the first reference to prophets in 
the first Christian communities (cf. 13:1). As was the case with the Old 
Testament prophets, these prophets of the early Church receive special 
illumination from God—charisms—to speak in his name under the inspiration 
of the Holy Spirit. Their function is not only to predict future events (cf. 
11:28; 21:11) but to show the way the divine promises and plans contained in 
Sacred Scripture have been fulfilled. 

Acts refers to prophets a number of times. In addition to Agabus, it 
describes as prophets Judas and Silas (15:32) and the daughters of Philip the 
deacon (21:9). We also know that Paul had the gift of prophecy (cf. 1 Cor 12–
14). In the infant Church the prophetic office was subordinate to the apostolic 
ministry and was exercised under the control of the apostles in the service and 
building up of the Christian community. “And God has appointed in the 
church first apostles, second prophets, third teachers” (1 Cor 12:28). 

11:28–29.There would be a great famine. During the reign of Claudius (41–
54), the empire suffered a severe food crisis. This famine, which afflicted 
Greece, Syria and Palestine as well as Rome during the years AD 47–49, 
would have been the one which Agabus foretold. This imminent food shortage 
is what leads the prosperous the community in Antioch to send aid to the 
mother community in Jerusalem. Like their first brothers in the faith (cf. 
4:34), the disciples in Antioch show their charity and concern for their fellow-
Christians and prove that they have the true Christian spirit. 
 


