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Exodus Lesson 3 Chapters 8-9-10-11 

7:25–8:15. Seven days passed. The second plague is described as an 
invasion by frogs and, probably, other types of amphibians. It is the 
immense quantity of these animals and the fact that they appear and 
disappear at Moses’ say-so that shows the hand of God to be at work. 
The purpose of this wondrous phenomenon is to show that “there is no 
one like the Lord our God” (v. 10). Moreover, Moses’ authority comes 
out enhanced, because he is seen to be the one who is able to intercede 
successfully with God (v. 9). It is worth noting also that the pharaoh for 
the first time entertains the idea of letting the people go, even though for 
selfish reasons, but he soon changes his mind (v. 8). 

8:2. I will plague all your country with frogs. Frogs are more common 
in Egypt than in the Holy Land. The annual flooding of the Nile 
provides a rich breeding ground for the little creatures, which are seen as 
life-giving in Egyptian mythology. The Hebrew Bible mentions them 
only in connection with the plague of Exodus (Exodus 8, Psalm 78:45, 
Psalm 105:30). Frogs make only a single appearance in the New 
Testament, where they symbolize demonic spirits (Revelation 16:13–
14). The previous plague may have a causal connection to this one. If the 
waters of the Nile become rancid, amphibious life will seek refuge on 
shore, a recourse not available to fish and other creatures that can live 
only in water. Even now the magicians of Egypt compete with Moses to 
make yet more frogs. You would think they should want to make them 
disappear instead!1  

Aaron stretched out his hands. Note that Aaron takes an active part. 
The outcome of the confrontation is the fact that the Egyptian magicians 

 
1 Ponessa, J., & Manhardt, L. W. (2007). Moses and the Torah (p. 36). Emmaus 
Road Publishing. 
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could not control the plagues of frogs and later on the gnats. The account 
of the plagues is showing that people are gradually coming to see the 
almighty power of God.  

8:16. Strike the dust of the earth, that it may become gnats 
throughout all the land of Egypt. The third plague followed closely 
that of the frogs. Gnats infest Egypt all the year round. The ancients 
believed that they had their origin from the earth. The crust of the earth 
is therefore struck with the staff and thus commanded to produce them. 
The gnats must have been unusually numerous and troublesome to 
constitute a plague, since the natives can usually deal their attacks. 
Despite all the suffering, the only effect of the miracle is the defeat of 
the magicians who recognized the finger of God. With the plague of 
gnats the magicians’ defeat is irreversible; no longer will they venture to 
use their skills against the plagues. But the pharaoh still refuses to yield. 
He remains unmoved as Yahweh had foretold.2 

8:20–32. I will send swarms of flies. The fourth plague is miraculous in 
time, intensity, and restriction to Egyptian territory. (Ibid.) Moses has to 
meet the pharaoh again when the latter goes to the Nile in the early 
morning (cf. 7:15), either to bathe or to worship the God of the River. As 
in the previous plague, the insects obey Moses, this time to infest the 
houses of the Egyptians. God’s special protection of the people of Israel 
is underlined. 

The conversation between Moses and the pharaoh is interesting. Moses 
cannot modify the plans of God; therefore he cannot agree to the 
restriction that the people’s sacrifice take place within the boundaries of 
Egypt. The excuse Moses offers shows his astuteness: the Egyptians 

 
2 Power, E. (1953). Exodus. In B. Orchard & E. F. Sutcliffe (Eds.), A Catholic 
Commentary on Holy Scripture (p. 212). Thomas Nelson. 

https://ref.ly/logosres/cathcommorchard?ref=BibleDR.Ex8.16-19&off=35&ctx=+Plague%3a+Mosquitoes%E2%80%94%7EThis+plague+followed
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would be offended if they saw the Israelites sacrificing lambs (cf. v. 26). 
Throughout this account the sacred writer emphasizes the separateness 
of the people of Israel: it is not like other peoples, for God has 
segregated it, has chosen it for a special mission (cf. 19:1–5). The 
pharaoh continues to refuse; but his obstinacy is weakening. 

Some scholars feel there may be additional reasoning behind the Lord’s 
requiring sacrifices. The Father commanded his people to sacrifice 
animals because the Israelites were becoming addicted to these false 
gods. He was essentially saying, “You can’t hear my voice because 
you’re worshiping animals.” God acted for the sake of his name, because 
he had sworn an oath to Abraham to give his descendants the land of 
Canaan. But how could God lead his people out of bondage and into the 
Promised Land until they had done away with these false gods? The 
idols had to go (see Ezekiel 20:7–8). 

God wanted the Israelites to come out of Egypt and sacrifice these false 
idols as an act of worship. Then they could return to Egypt and resume 
their work as slaves. Given a cooperative Pharaoh, God’s objective was 
more spiritual than political: to liberate his people from bondage to false 
idols and addictions to earthly goods. Then they would be free 
regardless of their earthly circumstances. After all, as it turned out, the 
Israelites weren’t headed for any picnic in the Promised Land. 

Through Moses, God sent a chilling message to Pharaoh: “These plagues 
will ruin the gods of Egypt to show Israel that I’m the God of the 
universe and to break them of their addiction to power, to wealth and to 
pleasure.” The ten plagues then symbolically judged, condemned and 
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conquered all of the false Egyptian deities. 3 (See the Handout – 
Egyptian Gods Against Whom the Plagues Were Possibly Directed) 

9:1–7. The Lord will afflict all the livestock in the field. The fifth 
plague is a much more serious scourge than the previous plagues 
because it affects possessions necessary to people’s livelihood. Brief 
though it is, the account has features which suggest it comes from the 
Yahwistic tradition, such as the listing of types of domestic animals and 
the hyperbole that “all” the cattle succumbed. It stresses the distinction 
God makes between the Egyptians and the Israelites, and points out that 
God sets a time limit on the plague. 

This plague almost naturally follows from the previous plague. The 
multiplication of biting insects spreads disease through the animal 
kingdom, and produces an epidemic of animal diseases. The external 
symptoms seem to describe anthrax, an infectious and usually fatal 
disease of warm-blooded animals, especially cattle and sheep, caused by 
bacillus anthracis. It is transmissible to man, and can cause malignant 
ulcers affecting various organs. (Ibid. Ponessa p. 37) 

9:8–12. Take a double handful of soot. The sixth plague is narrated in 
few words. The severity of the scourge is worse again: it affects people 
as well as livestock. Even the magicians (who have said and done 
nothing since the plague of gnats) are themselves affected. By showing 
the worsening plague, the sacred writer manages to make the reader feel 
increasing hostility towards the obstinate and foolish pharaoh, and to 
identify with the Lord, who does not impose himself by force but takes 
action to gradually bend the tyrant’s will. 

 
3 Hahn, S. (1998). A Father Who Keeps His Promises: God’s Covenant Love in 
Scripture (pp. 138–139). Cincinnati, OH: Servant Books; St. Anthony Messenger 
Press. 
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9:13–35. Tomorrow at this time I will cause very heavy hail to fall. 
The seventh plague, the hailstorm, knows no limits: affects the entire 
land of Egypt—plants, animals and men. In the Bible a storm 
accompanied by hail, thunder and lightning is a sign that God is making 
himself manifest (cf. 19:18; Ps 18:9–14; 29:3–9); this theophany is 
meant to show that there is none greater than God (vv. 14–16). St Paul 
refers to this passage of Exodus (cf. Rom 9:17), pointing out that the 
pharaoh himself had an important role in God’s designs: his blindness 
made God’s power and wisdom plainer to see. 

All those living in Egypt were witnesses to God’s intervention and they 
reacted by more or less acknowledging the Lord: the Israelites, who 
were living in Goshen, presumably realized the special protection they 
were enjoying; the pharaoh’s ministers for the first time “feared the 
word of the Lord” (v. 20); the pharaoh himself began to admit his fault 
in his suit against God: “The Lord is in the right, and I and my people 
are in the wrong” (v. 27). 

The sacred writer has seen in the scourge of hailstones a clearer 
manifestation of God’s saving plan; this plague is recalled forcefully in 
Psalms 78:47f and 105:32, and, later on, the book of Revelation refers to 
it as an eschatological sign (Rev 16:21). 

Hailstorms can do tremendous damage to field crops, which are entirely 
at the mercy of the elements. Even trees can be stripped of leaves and 
branches and can die from shock. Both wild and domestic animals can 
die in large hailstorms. People who fail to take cover can also be killed 
by these hailstorms. 

The land of Goshen, dwelling place of the Hebrews, is protected from 
this plague, as it was from the second plague of the flies. (Ibid. Ponessa 
p. 38) 
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10:1–20. I will bring locusts into your country. Plagues of locusts 
often affected North Africa, including Egypt; borne by the wind, they 
can descend on a region in vast numbers and leave farmland devastated. 
However, this particular plague is, we are told, a severe punishment sent 
by God (cf. Joel 1:2–10). The sacred writer once again says things which 
indicate the deep meaning of all the prodigies which preceded the 
Exodus—particularly the religious meaning of the plagues (their main 
object is to make known that “I am the Lord”: v. 2); the intervention of 
the pharaoh’s servants who, although they do not know the Lord, are at 
least ready to let the Israelites go (v. 7); the pharaoh’s readiness to let the 
men go, while holding the women and children hostage (vv. 8–11); and 
his admission of his sin. 

This eighth plague is one of a farmer’s biggest fears. As harvest 
approaches, locusts will wipe out all the work he has done preparing the 
soil, planting the seed, removing the weeds, and protecting the field 
from the incursions of wild animals. In an agricultural economy like 
Egypt’s, the result could be a year’s famine as well. 

Grasshopper swarms seem to recur cyclically in dry countries. They eat 
everything for a few years, lay their eggs, and then hatch out after the 
vegetation has replenished itself. So a number of bad years will follow a 
number of good years, as in the days of Joseph (Genesis 41ff). 

A series of locust swarms ravaged the Holy Land in the days of Joel the 
prophet: “What the cutting locust left, the swarming locust has eaten. 
What the swarming locust left, the hopping locust has eaten, and what 
the hopping locust left, the destroying locust has eaten” (Joel 1:4). Like 
the first two plagues (polluted water and frogs), the locusts rear their 
ugly heads again in the Book of Revelation: “Then … came locusts on 
the earth, and they were given power like the power of scorpions of the 
earth.… In appearance the locusts were like horses arrayed for battle” 
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(Revelation 9:3, 7). Locust swarms are often so thick that they darken 
the sky. So, locusts may have been involved in the eighth and ninth 
plagues as well. (Ibid.) 

10:22. Dense darkness over the land of Egypt. In Egyptian mythology, 
the daylight belongs to Ra, the sun god, while nighttime belongs to the 
god of death. For people who worship the sun, an eclipse is a frightening 
occurrence. On June 15, 763 BC, Assyrian astrologers recorded a solar 
eclipse, which established the correlation between Mesopotamian and 
Julian calendars. The Romans, who were superstitious, found 
significance in the fact that eclipses took place soon after the death of 
Emperor Augustus in AD 14 and the death of Emperor Nerva in AD 98. 

The Psalmist seems to evoke an eclipse when he writes, “Even though I 
walk through the valley of the shadow of death, I fear no evil” (Psalm 
23:4). The plague of darkness leads inexorably to the final plague, the 
death of the firstborn. (Ibid. Ponessa p. 39) 

Some scholars suggest God using a weather related event to explain the 
ninth plague, darkness. In springtime Egypt sometimes gets a warm 
desert wind so laden with sand particles as to produce a cloud that 
reduces visibility. Although there is a climatic basis to it, this ninth 
plague, that of darkness, is particularly ominous. The book of Wisdom 
interprets darkness as a terrible abandonment of man by God. The sacred 
writer here points out that dialogue with the pharaoh has broken down: 
the other plagues were usually preceded by an announcement or a threat; 
not so this time, and after a tense interview the pharaoh and Moses 
regard their dealings as over. 

Yet, we now glimpse that this is the beginning of the end: the pharaoh 
would allow the sons of Israel to leave, provided they left their flocks 
behind. But Moses will not accept this condition either; he openly talks 
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about how they have to offer God sacrifices and burnt offerings—a clear 
allusion to the Passover sacrifice.4 

11:1–10. One more plague will I bring upon pharaoh.  The account of 
the plagues ends with the announcement of the last one, the death of the 
first-born, whose fulfilment forms part of the institution of the Passover 
sacrifice described in the two chapters that follow. This chapter once 
again explains the reason behind all that has taken place so far. It is a 
preparation for the amazing events which will occur in the Passover and 
the departure from Egypt: that will be the most marvelous of the Lord’s 
doings. 

In the first place, we are told that there is “one plague more” (v. 1) to 
come—the first time the term “plague” appears—indicating that the 
previous ones were a sort of prelude to the definitive punishment. Then 
it tells us that Moses and the people gained the esteem of the Egyptians 
(v. 3), which serves to stress that the dispute is between the pharaoh 
alone, who regarded himself as a god, and the Lord, the only true God. 
Finally, the announcement of the slaying of the first-born sons (vv. 5–8) 
has profound significance: Israel alone is the first-born son and heir, in 
God’s plan (cf. 4:23). Moreover, if Egypt loses its first-born, its survival 
is endangered; whereas Israel’s survival and identity is assured. In Christ 
Jesus, the “first-born of all creation”, the life of all believers is forever 
assured (cf. Col 1:15–20). 

 

 
4 Gavigan, J., McCarthy, B., & McGovern, T., eds. (1999). The Pentateuch (pp. 
270–284). Four Courts Press; Scepter Publishers. 
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