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Lesson 3 Hebrews 7-8-9 Comentary 

Chapter 7. Overview. In keeping with biblical interpretation as practiced by 
Jews of the time, the sacred writer now puts forward certain arguments in 
support of the superiority of Christ’s priesthood over the Levitical priesthood. 
He wants to show the reader that the priesthood of Aaron and his descendants, 
that is, the Levitical priesthood, which was responsible for divine service in the 
temple of Jerusalem, was something good and very fitting. However, it was 
destined to disappear, and part of its mission was to prepare the way for Christ’s 
priesthood, which is eternal and immutable. Earlier, in chapters 5 and 6, the 
relationships between Judaism and Christianity were examined from the point of 
view of the Covenant. In this chapter, they are looked at from the point of view 
of priesthood.1 

7:1–2. For this Melchizedek. This refers to Genesis 14 when Abraham returns 
victorious and is blessed by Melchizedek with gifts of bread and wine. His name 
means righteous king, and his title king of Salem can be interpreted to mean king 
of peace (Hebrew shalom). Melchizedek thus exemplifies the two great qualities 
of the promised Messiah: righteousness and peace. After receiving the blessing, 
Abraham gives him a tenth part, or tithe, which was the standard portion of one’s 
earnings to be returned to God, acknowledging that all we have comes from him. 
After his interaction with Abraham, Melchizedek disappears from the scene and 
is never mentioned again in Genesis.2 

7:3. He is without Father. Not literally, but in contrast to the requirements for 
priestly ministry in Israel, where a prospective candidate had to show proof of 
Aaronic descent on his father’s side and a compatible genealogy on his mother’s 

 
1 The Letter to the Hebrews (p. 79). (2005). Navarre Bible. Four Courts Press;  

2 Healy, M. (2016). Hebrews (P. S. Williamson & M. Healy, Eds.; p. 132). Baker 
Academic: A Division of Baker Publishing Group. 
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side. Failure to meet these requirements rendered aspiring men ineligible for 
priestly service (Ezra 2:61–63; Nehemiah 7:63–65).3 

7:4–10. See how great he is. The author uses two points to show Melchizedek’s 
superiority to Abraham and by inference to Abraham’s great-grandson, Levi, the 
source of the Levitical priesthood. First by Abraham’s paying the tithe, and 
second he blesses Abraham. (See the two Handouts – “Melchzedek 
Background” and “Levi ‘in the Loins’ of Abraham.”) 

7:11–12. Now if perfection. Verse 11 neatly lays out the argument: if the 
Levitical priesthood were permanent and sufficient—as the original readers of 
Hebrews may have been inclined to think—why would the psalm have spoken of 
the Messiah as another priest belonging to a different order, the order of 
Melchizedek? The psalm bears eloquent witness to the inadequacy of the order 
of Aaron. The preacher is telling his Jewish Christian audience that their vision 
needs to be expanded: God’s purpose in appointing a priesthood for his people is 
nothing less than perfection. “Perfection” (Greek teleiōsis) is a key word in 
Hebrews, along with the related verb “to make perfect” (review Lesson 1 
Handout –Christ Made Perfect). It means not so much flawlessness as 
completeness, the full realization of God’s plan for human beings—something 
that is impossible through the Levitical priesthood. 

The imperfection of the old system is why another priest had to arise. Hebrews is 
very deliberate in using the verb “arise” (anistēmi). On one level, “arise” simply 
means “to appear in history”; but on another level it also points toward Jesus’ 
resurrection: he “arose” from the dead. As Hebrews will explain below, it is 
precisely by rising to eternal life that Jesus has become a “priest forever 
according to the order of Melchizedek.” (Ibid. pp 136-137) 

7:15–19. On the other hand, a better hope is introduced. The superiority of 
Christ’s priesthood is now demonstrated by reference to the inferiority of the Old 

 
3 The Ignatius Catholic Study Bible: The New Testament (p. 423). (2010). Ignatius Press. 
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Law, in line with the inferiority of its priesthood. The Law is defined as “a legal 
requirement concerning bodily descent” as opposed to something spiritual (cf. 1 
Cor 2:13–15; Gal 6:1; Eph 1:3; Col 1:8; 2 Cor 3:6–8); it is “weak” as opposed to 
effective; “useless” as opposed to being able to do what it is designed for. From 
this two things follow: (1) the Law made nothing perfect and (2) its function was 
that of “introducing” us to a better law—that of Christ, a law that is full of hope, 
and hope enables us to draw near to God (cf. Rom 3:21; Gal 3:24; 1 Tim 1:8). 
(See Handout – Does Hebrews Contradict the Words of Jesus) 

7:20-21. The Lord has sworn. Hebrews has one more surprising implication to 
draw out from Psalm 110: unlike the Levitical priesthood, the priesthood of the 
Messiah was established by God’s oath and is therefore unchangeable. This is 
the third of three solemn divine oaths that Hebrews focuses on. The first oath 
was punitive: God swore that the rebellious exodus generation would never enter 
his rest (3:11; Ps 95:11). The other two are oaths of promise, resolving the crisis 
caused by the first: God’s oath to bless and multiply Abraham (6:13–14; Gen 
22:16–18) and his oath that the son of David would be a priest forever (7:21; Ps 
110:4). In chapter 6, Hebrews had explained the extraordinary significance of 
these divine declarations: God, who is truth itself, has no need to swear an oath, 
yet he does so out of compassion for human weakness, so that we might be 
absolutely assured of his purposes and “strongly encouraged to hold fast to the 
hope that lies before us” (6:17–18). (Ibid. Healy pp.142-143) 

7:22. The surety [mediator] of a better covenant. Christ is mediator (cf. 8:6; 
9:15; 12:24) because he is priest, for every priest is established as a mediator 
between God and men (cf. 1 Tim 2:5; Heb 5:1). Christ’s priesthood is superior to 
the Levitical priesthood because it has been established with an oath, whereas 
the Levitical has not. Given that covenant or law is bound up with priesthood, 
the New Covenant is therefore “better” than the old. “The function of a mediator 
is to get two extremes to agree. Christ brought us the divine gifts, for through 
him we have become partakers of the divine nature (cf 2 Pet 1:4) […]. In the Old 
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Covenant certain temporal benefits were promised; whereas now it is eternal 
ones” (Commentary on Heb, 7, 2). (Ibid. Navarre p.88) 

8:1–2. Now the point is this. The key point of the epistle is now proclaimed 
with great formality—the superiority of Christ’s priesthood. This links up what 
was already said in 1:3 (about Christ being enthroned at the right hand of the 
Majesty) with what will be developed in chapters 9 and 10 (about the new 
temple and new form of worship). In Christ, the Old Covenant, which offered 
worship by means of sacrifice and offerings, finds its total perfection. From 
Christ onwards the New Covenant begins with a new sacrifice and a new temple. 
Little by little, consideration of the priesthood of the Mosaic form of worship 
gives way to examination of Christ’s new form of divine service. 

8:2. The true tent/Tabernacle. The Some Fathers see the true sanctuary and 
tabernacle as representing the Church, in its total sense of Church militant plus 
Church triumphant. And St Cyril of Alexandria, for example, points out in one 
of his works that “the old tabernacle was set up in the desert by Moses and it was 
highly suitable for performing all the sacred ceremonies of the Law. But the 
mansion which is appropriate to Christ is the city on high, that is, heaven, the 
divine tent which is not the product of human handiwork but rather something 
holy and begotten by God. Christ, established therein, offers to God the Father 
those who believe in him, those sanctified by the Spirit” (St Cyril, Explanation 
of Heb). (Ibid. p. 90) 

8:9. Not like the covenant I made with their fathers. The covenant will differ 
in that it will transform the human heart at the deepest level and will therefore be 
unbreakable. The defective covenant “with their fathers” is not the one with 
Abraham (Gen 15) but the one established through Moses at Mount Sinai 
(Exodus 24). That covenant was founded on God’s great act of deliverance in the 
Exodus, when he took them by the hand to lead them forth from the land of 
Egypt. Yet God’s people did not stand by that covenant; that is, they broke it 
continually (as Heb 3–4 emphasized). The new covenant would be founded on a 
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far greater act of deliverance: God’s deliverance of his people from sin and death 
through the blood of Christ. (Ibid. Healy pp. 157-158) 

8:11. All shall know me. The new covenant brings about a direct and immediate 
relationship with God that is not possible under the old. “And they shall not 
teach, each one his fellow citizen and kinsman, saying, “Know the Lord,” for all 
shall know me, from least to greatest.” (Jeremiah 33:31)  In the biblical view, 
knowledge is not primarily informational, but involves relationships. The verb 
“to know” can even express spousal union: “Adam knew Eve his wife, and she 
conceived” (Gen 4:1 RSV). To know the Lord is to be in personal relationship 
with him.  

The prophet Hosea pleaded with his fellow Israelites, “Let us know, let us strive 
to know the Lord” (Hosea 6:3), and announced God’s promise: “I will betroth 
you to me forever:  I will betroth you to me with justice and with judgment, with 
loyalty and with compassion; I will betroth you to me with fidelity, and you shall 
know the Lord” (Hosea 2:21–22). What the old covenant sought, the new 
covenant accomplishes. The full effect of the covenant written on the heart will 
be that instruction from outside, will not be needed. Rather, those in covenant 
with God will inherently know who God is.4  

God’s people, even the simplest, will know him personally and not merely by 
hearing about him from others (see 1 John 2:14, 27). This does not take away the 
need for catechesis, but such instruction is meant to supplement, not replace, a 
personal and direct knowledge of God. (Ibid. Healy p.159) 

9:9. Symbol of the present time. The time when Hebrews was written, when 
the old covenant system remained in place, the temple was still standing, and the 
Levitical rites were still being carried out. During the old covenant period, gifts 
and sacrifices were offered that could not perfect the worshiper in conscience. 

 
4 Mitchell, A. C. (2007). Hebrews (D. J. Harrington, Ed.; Vol. 13, p. 169). Liturgical 
Press. 
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This is one of the strongest statements in Hebrews of the radical inadequacy of 
the old system. It provided outward, ceremonial purity but was powerless to 
cleanse the conscience, the inner tribunal where we are aware of the rightness or 
wrongness of our actions (see Rom 2:15) and know that we have fallen short of 
the holiness that God demands (Rom 3:23). The Old Testament itself 
acknowledges this insufficiency: “Will the Lord be pleased with thousands of 
rams, / with myriad streams of oil?” (Mic 6:7). As Hebrews has already stated, 
the goal of worship has always been nothing less than moral and spiritual 
perfection—that God’s people would be made capable of sharing in his own 
glory (see 2:10; 7:19). (Ibid. pp. 169-170) 

 9:11-14. But when Christ appeared. By contemplating the old covenant rites 
just described (vv. 1–10), we are able to understand the far greater realities they 
foreshadowed. The goal of Hebrews 9:11–14 is to help readers recognize how 
inexpressibly good are the “good things that have come to be” in Christ. His 
sacrifice is better than the old sacrifices in three specific ways. First, Christ 
entered not an earthly tent but the true sanctuary, God’s own dwelling place in 
heaven. Second, he offered not the blood of irrational animals but his own blood 
freely poured out in love. Finally, his blood brings not outward ritual purity but a 
cleansing that reaches the very depths of the person. (Ibid. p. 172) (See 
Handout – Christ’s Death as Sacrifice) 

9:15–22. He is the mediator of the New Covenant. For a third time Christ is 
stated to be the mediator of a New Covenant. Hebrews 7:22 and 8:6 say that he 
is the mediator of a better covenant because it can give eternal life. Here, as in 
12:24, it is explained that Christ is the mediator of a New Covenant, ratified by 
blood which gives an eternal inheritance. The emphasis is on the sacrificial 
aspect: Christ is the mediator insofar as he is the atoning victim and at the same 
time the offeror of the sacrifice: in his sacrifice he is both priest and victim. 
“Christ is priest indeed; but he is priest for us, not for himself. It is in the name 
of the whole human race that he offers prayer and acts of human religious 
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homage to his Eternal Father. He is likewise victim; but victim for us, since he 
substitutes himself for guilty mankind. (Pius XII, Mediator Dei, 22). 

Christ’s sacrifice is not only effective to forgive our sins; it is a manifestation of 
our Redeemer’s love for us and it sets an example which we should follow. 
“And if God forgives us our sins it is so that we might use the time that remains 
to us in his service and love. And the Apostle concludes, saying, ‘Therefore he is 
the mediator of a new covenant.’ Our Redeemer, captivated by his boundless 
love for us, chose to rescue us, at the cost of his blood, from eternal death; and 
he succeeded in doing so, for if we serve him faithfully until we die we shall 
obtain from the Lord forgiveness and eternal life. Such were the terms of the 
testament, mediation or compact between Jesus Christ and God” (St. Alphonsus, 
Reflections on the Passion, 9, 2). (Ibid. Scepter pp. 97-98) 

9:18–22. Even the first covenant was not ratified without blood The Jews 
thought that the principle of life resided in blood, because no one could live 
without blood. Life and blood were taken as almost identical, and therefore God, 
the Lord of Life, was also the only owner of the blood. Hence the prohibition, in 
the Law of Moses, on eating food with blood in it: when a sacrifice was offered, 
the blood of the victim was reserved to Yahweh. Since many types of 
purification were done by blood offerings, the text says that “almost everything 
is purified by blood”. 

9:22. Under the law. Verse 22 sums up the principle underlying all the rites just 
mentioned.  Because of the damage in relationships caused by sin, atonement for 
sin always involves a cost, and that cost can be met only by the offering of a 
life—that is, by blood, which as the bearer of life is supremely valuable. This 
rule is expressed in Leviticus 17:11: “It is the blood as life that makes 
atonement.” The only exceptions to the rule of purification by blood were for 
minor ritual impurities that required only washing with water (Lev 15), though 
some of these also involved animal sacrifice; and the sin offering of fine flour 
instead of animals, which was allowed for the destitute poor (Lev 5:11). (Ibid. 
Healy p. 183) 
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Going Deeper 

Atonement: a term often used in the Torah for the removal of sin 
through sacrifice. The original meaning of the verb “make atonement” 
(Hebrew kipper) may have been either “cover” or “purge.” The English 
word “atonement” (from “at-one-ment”) actually expresses the result 
of the removal of sin. It is reconciliation between God and humanity. 
(Ibid p.307) 

In general, it can be seen as reconciliation between estranged parties, 
bringing them into agreement. For our purpose the focus is the 
universal problem of sin, which humankind is unable to solve, and 
which disrupted the perfect harmony between God and creation, 
causing separation (Isa. 59:2) and death (Rom. 5:12; 6:23). Atonement, 
therefore, is God’s way of bridging the gap and giving life (Heb. kpr, 
“to cover,” “cancel,” “purge,” “purify,” “decontaminate”; Gk. 
katallagḗ, “reconciliation”). 

The OT describes atonement primarily as a ritual activity (see 
especially the occurrences of the words for atonement in Leviticus). 
More specifically, the notion of atonement assumes that the 
relationship between human beings and God is fractured, but can be 
temporarily restored by religious rituals. The verb  ָּכַפר (kāpar) literally 
means “to cover”; atonement is envisioned as covering over sin and 
thus cleaning it up. The atonement rituals focus chiefly on animal 
sacrifices that are mediated by priests and take place in the tabernacle 
or temple. The main outcomes of the ritual of atonement include 
expiation and purification; these suggest that the rupture in relationship 
between God and human beings is caused by human iniquity or sin, 
which contaminates life and causes a negative divine reaction (God’s 
wrath). Thus, atonement or removal of iniquity produces purification 
on the human side and appeasement or propitiation on the divine side. 
The concepts behind the atonement ritual underlie the broader meaning 
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of atonement as forgiveness. In other words, the ritual of atonement 
shows what it means to say that human sins are covered or forgiven by 
God. 

The NT concept of atonement assumes the OT notion of this concept, 
but the NT explicitly elaborates it from a Christological perspective. 
Christ is the priest who makes, the means or place of atonement, and 
the sacrifice of atonement .In the NT, expiation or divine forgiveness of 
sins is provided by Christ. 5  

9:25-26. Nor was it to offer himself repeatedly.  A further short proof of the 
excellence of Christ’s sacrifice over those of the Old Law is added by stating 
that if Christ’s sacrifice consists essentially in his passion, and if the passion did 
not have the power to forgive all past, present and future sins, it would have had 
to be repeated. But that would be absurd, for Christ could die only once; 
therefore, Christ’s sacrifice, offered once for all, is infinitely capable of 
producing the desired effect. 

The celebration of the sacrifice of the Mass does not conflict with the one time, 
historical occurrence of Christ’s sacrifice. The Mass is not a new sacrifice 
involving the shedding of blood, a numerical repetition of the sacrifice of the 
cross: it is an unbloody renewal of that sacrifice, to apply its infinite efficacy 
(the ability to produce a desired result or effect.). “It is one and the same 
victim—he who now makes the offering through the ministry of priests and he 
who then offered himself on the cross; the only difference is in the manner of the 
offering” (Council of Trent, De SS. Missae sacrificio, chap. 2), the sacrifice of 
Calvary was a blood sacrifice whereas the Mass is an unbloody sacrifice; “a 
commemorative showing forth of the death which took place in reality on 
Calvary is repeated in each Mass, because by distinct representations Christ 

 
5 Mulzac, K. D. (2000). Atonement. N. Freedman, A. C. Myers, & A. B. Beck (Eds.), 
Eerdmans dictionary of the Bible (p. 127). W.B. Eerdmans. 
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Jesus is signified and shown forth in the state of victim” (Pius XII, Mediator 
Dei, 20). 

9:27–28. And just as it is appointed. These verses look at three basic truths of 
Christian belief about the last things—(1) we all die;( 2) the fact that there is a 
judgment immediately after death; (3) the second coming of Christ, in glory. 

Not to deal with sin. This phrase means that the second coming of Christ, or 
Parousia, will not be for the purpose of redeeming men from sin but rather to 
bring salvation, that is, glory, to those who placed their hope in him. Christ will 
come into the world for a second time, but not as Redeemer, for his sacrifice has 
already eliminated the power of sin once for all; rather, he will come as Judge of 
all. His coming “is appointed”: it is as necessary as death and judgment. These 
three truths are closely interconnected. (Ibid. Navarre pp 92-93) 

 


