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Beginning of Week 2 
Virgin Birth 
Mt. 1:18-23. 18 Now the birth of Jesus Christ took place in this way. When his 
mother Mary had been betrothed to Joseph, before they came together she was 
found to be with child of the Holy Spirit; 19 and her husband Joseph, being a 
just man and unwilling to put her to shame, resolved to send her away quietly. 
20 But as he considered this, behold, an angel of the Lord appeared to him in a 
dream, saying, “Joseph, son of David, do not fear to take Mary your wife, for 
that which is conceived in her is of the Holy Spirit; 21 she will bear a son, and 
you shall call his name Jesus, for he will save his people from their sins.” 
22 All this took place to fulfil what the Lord had spoken by the prophet: 
23 “Behold, a virgin shall conceive and bear a son, and his name shall be called 
Emmanuel” (which means, God with us). (Isaiah 7:14) 

Commentary 

Here, Matthew describes the virgin birth of Jesus to Mary “through the Holy 
Spirit” as fulfilling a prophecy of Isaiah (see Matthew 1:18, 22–23; Isaiah 
7:14). What’s interesting is that Matthew cites a text that rabbis of his time 
didn’t consider to be “messianic.”  

The rabbis read this passage as a fairly cut-and-dried prediction of the birth of 
King Hezekiah to King Ahaz and his mother Abi. Hezekiah was a kind of 
savior-figure among the Israelite kings (see 2 Kings 18:1–6). They apparently 
believed Isaiah’s prophecy had been fulfilled long ago and had nothing to do 
with the Messiah who was to come. 

In the original Hebrew, Isaiah prophesied of a “young girl” or “maiden” to be 
found with child (‘alma in Hebrew). But Matthew picks up on the Greek 
translation of parthenos, which more specifically refers to a “virgin.” 

A question remains: How is the prophecy of a child prophesied to be named 
Emmanuel, fulfilled in a child whom Joseph has been ordered to name Jesus? 
(see Matthew 1:21). Emmanuel, which Matthew translates for his reader as 



2 
 

“God is with us” is who Jesus is (see Isaiah 43:5; Ezekiel 37:27; Zechariah 
8:23). 

And we will see in Matthew numerous places where Jesus describes how He 
will be “with us” for all time (see Matthew 18:20, 25:40, 45), most especially 
in instituting the Eucharist (see Matthew 26:26–28). 

And in the very last lines of Matthew’s Gospel, we’ll hear an echo of Isaiah’s 
Emmanuel prophecy, as Jesus promises: “And behold, I am with you always, 
until the end of the age” (see Matthew 28:20). 
 

A New Moses  
Matthew also introduces, in this second chapter a theme that will run 
throughout his Gospel: Jesus as the new Moses. 

Matthew, we’ll see, is intent upon showing us the parallels between the life 
and mission of Jesus and the life and mission of Moses. He wants the careful 
reader to see that in Jesus we have a new Moses bringing a new Covenant, a 
new Exodus, a new Law, a new Passover. 

Both Jesus and Moses are sent by God to deliver His people, and both have 
their life threatened at birth and they are forced to flee (see Exodus 1:15–16; 
Matthew 2:16–18). 

Herod’s imperial decree threatened not only Jesus but all the innocent Hebrew 
male children. What’s Matthew evoking here? The reminiscence of the 
Exodus tradition, when the Hebrew midwives were called upon by the 
imperial decree of the despotic tyrant, Pharaoh, to slaughter all the Hebrew 
male children. 

Moses is rescued by a family member (see Exodus 2:1–10). So is Jesus. He is 
rescued by a man named Joseph, who had dreams and was given the gift to 
interpret the dreams. 

Going Deeper – A Tale of 2 Josephs 
Matthew reveals an aspect of our Lord’s early life you won’t 
find recorded by Mark, Luke or John. And he tells it 
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deliberately to bring out the echoes of an earlier Joseph—also a 
son of Jacob (see Matthew 1:16; Genesis 30:19–24), also a 
righteous man (see Matthew 1:19; Genesis 39:7–18). 

The first Joseph’s interpretation of dreams made it possible for 
God to make provision for His people to be spared in time of 
famine—in of all places, Egypt (see Genesis 41:17–41; 45:16–
20). The second Joseph’s understanding of his dreams also leads 
him to Egypt where he harbors and protects the infant sent to 
save God’s people (see Matthew 2:13–14). 

Jesus, the deliverer of God’s people is raised in safety in Egypt, 
where Moses was raised (see Matthew 2:13–15; Exodus 2:5–
10). And finally, like Moses, Jesus too is called back to his 
birthplace after a time of exile (see Matthew 2:20; Exodus 
4:19). 

Not once in all of this does Matthew explicitly state what he’s doing. There 
isn’t a single phrase like “Thus, it was to fulfill the word of the Lord.” He 
didn’t need to. Matthew’s allusions would have been obvious, powerful to his 
audience. It has a way with us, too, of burrowing more deeply into our hearts 
and causing us to concentrate, to meditate: Where have we heard that before? 
What’s the connection? 

So how do we know this is what Matthew is up to? How can we be sure we’re 
not reading things into Matthew? Well, there are a lot of clues, especially in 
comparing Matthew’s account with the Greek translation of Exodus. 

One example would be why, when Herod dies, does the angel tell Joseph 
“those who sought the child’s life are dead”? (See Matthew 2:20.) Why didn’t 
the angel say, “the one who sought the child’s life is dead.” It’s puzzling, until 
we return to the Exodus story where the Lord tells Moses “all the men who 
sought your life are dead” (see Exodus 4:19). Matthew is giving us a little 
wink here—just in case we’re not getting it. 

We’ll see these allusions continue in our next lesson as we begin Matthew’s 
pointing us to this new Moses—we’ll see Jesus fasting for 40 days and nights 
in the wilderness, just as Moses had (see Matthew 4:2; Exodus 34:28) before 
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giving God’s covenant law to the people (see Matthew 5–7; Deuteronomy 
5:1–21). 

 
John the Baptist and Early Ministry of Jesus - Mt. 3:1-7:29 
2 Kings 1:7-8. 7 He said to them, “What kind of man was he who came to 
meet you and told you these things?” 8 They answered him, “He wore a 
garment of haircloth, with a girdle of leather about his loins.” And he said, “It 
is Elijah the Tishbite.”  

Malachi 4:5-6. 5 “Behold, I will send you Elijah the prophet before the great 
and terrible day of the Lord comes. 6 And he will turn the hearts of fathers to 
their children and the hearts of children to their fathers, lest I come and smite 
the land with a curse.” 

Mt. 3:4. 4 Now John wore a garment of camel’s hair, and a leather girdle 
around his waist; and his food was locusts and wild honey. 

Mt. 17:10-13. [Immediately after the transfiguration.] 10 And the disciples 
asked him, “Then why do the scribes say that first Elijah must come?” 11 He 
replied, “Elijah does come, and he is to restore all things; 12 but I tell you that 
Elijah has already come, and they did not know him, but did to him whatever 
they pleased. So also the Son of man will suffer at their hands.” 13 Then the 
disciples understood that he was speaking to them of John the Baptist.  

Commentary John the Baptist as precursor or ‘advance man’  
 

Matthew quite consciously paints the figure of John the Baptist such that he 
evokes the revered prophet Elijah. Elijah had been swept up to heaven in a 
fiery chariot (2 Kings 2:11). But in the Wisdom literature and in the later 
prophets, Israel had been taught to expect that he would return to announce 
the coming of the Messiah or the Day of the Lord (see Malachi 4:5–6; Sirach 
48:4, 10). Jesus will tell us later in this Gospel that John indeed is Elijah who 
was to come (see Mt. 17:10–13). 
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But Matthew gives us a little clue early on. He begins with John preaching in 
the desert, clad in the same strange garb as Elijah (compare Matthew 3:4 and 
2 Kings 1:8; Zechariah 13:4). 

 
Jesus’s temptations - Old Testament references  
Deuteronomy 8:3. 3 He therefore let you be afflicted with hunger, and then 
fed you with manna, a food unknown to you and your fathers, in order to 
show you that not by bread alone does man live, but by every word that comes 
forth from the mouth of the LORD. 

Deuteronomy 6:13-15. 13 You shall fear the Lord your God; you shall serve 
him, and swear by his name. 14 You shall not go after other gods, of the gods 
of the peoples who are round about you; 15 for the Lord your God in the midst 
of you is a jealous God; lest the anger of the Lord your God be kindled against 
you, and he destroy you from off the face of the earth.  

Deuteronomy 6:16. You shall not put the Lord your God to the test, as you 
tested him at Massah. 

Commentary 
Immediately upon leaving the waters of baptism, Jesus is led by the Spirit into 
the desert to be tested for forty days and forty nights.  

The three temptations put to Jesus roughly correspond to those endured by 
Israel in the wilderness. He is first confronted with hunger and tempted, as 
Israel was, to grumble against God (see Exodus 16:1–13). Next, he is dared to 
put God to the test—challenged to question God’s care and concern for Him. 
This, too, recalls the quarreling of the Israelites with Moses at Massah (see 
Exodus 17:1–6; Numbers 20:2–13; Psalm 95:8). Finally, Jesus is tempted to 
worship a false god, which Israel actually did in creating the idol of the golden 
calf (see Exodus 32). 

Each time Jesus rebukes the Devil, he quotes Moses. These aren’t just random 
citations, either. Each of His three quotes is carefully drawn from a key 
section in the Book of Deuteronomy in which Moses warns the people—years 
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after the experience in the desert—to learn from their infidelities and to trust 
in the providence of God. Each of the quotations refers respectively to the 
three temptations Israel faced. 

 
Start of Jesus Public Ministry.  
Mt 4:12-17. 12 Now when he heard that John had been arrested, he withdrew 
into Galilee; 13 and leaving Nazareth he went and dwelt in Capernaum by the 
sea, in the territory of Zebulun and Naphtali, 14 that what was spoken by the 
prophet Isaiah might be fulfilled: 15 “The land of Zebulun and the land of 
Naphtali, toward the sea, across the Jordan, Galilee of the Gentiles— 16 the 
people who sat in darkness have seen a great light, and for those who sat in 
the region and shadow of death light has dawned.” (Isaiah 8:22-9:3) 17 From 
that time Jesus began to preach, saying, “Repent, for the kingdom of heaven is 
at hand.”  

Commentary 
To signal the start of Jesus’ public ministry, Matthew chooses a direct 
quotation from Isaiah—as he did in heralding the arrival of John (see Matthew 
4:15–16; Isaiah 8:22–9:1). 

Here, too, we need to pay close attention to the Old Testament history and 
background if we want to understand the full depth and intensity of the 
message Matthew wants to convey. 

Let’s look at the background of Isaiah’s prophecy. In 733 and 732 B.C., the 
twelve tribes of Israel were facing a powerful Assyrian empire intent on 
adding to its territory. The region where the tribes of Zebulun and Naphtali 
dwelled was the first to be picked off. They were attacked and hauled off into 
captivity by the Assyrians (see 2 Kings 15:29; 1 Chronicles 5:26). It marked 
the beginning of the end—or so it seemed—of the kingdom that God had 
promised to David (see 2 Samuel 7:12–13; Psalm 89; Psalm 132:11–12). Later 
the tribes beyond the Jordan and in Samaria would fall, and finally, around 
586 B.C., Jerusalem was captured and its inhabitants deported to Babylon by 
the King Nebuchadnezzar (see 2 Kings 24:14). 
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All this is going on in the background of the Isaiah passage from which 
Matthew’s quote is drawn. Isaiah prophesied that the lands of the Zebulun and 
Naphtali, the “first [to be] degraded,” but they also would be the first to see 
the light of God’s salvation. And it’s not coincidental that Matthew has 
chosen to draw from a section of Isaiah that foretells the birth of the 
Messiah—a child who would liberate the captives, restore to unity the 
scattered tribes, and assume his seat on “David’s throne and over his 
kingdom” (see Isaiah 8:22; 9:1, 5–6). 

What Matthew is doing is identifying Jesus’ actions—moving to Galilee and 
Capernaum—as the beginning of the fulfillment of Isaiah’s prophecy. 
Capernaum, where Jesus will live, is situated in between the tribal territories 
of Zebulun and Naphtali. Matthew seems to be saying—as Isaiah said—that 
where the kingdom first began to crumble, God will begin its rebuilding and 
restoration. Is it any wonder that immediately after that quote from Isaiah, 
Jesus begins preaching that “the kingdom … is at hand” (see Matthew 4:17)? 

All of this will be reinforced later in the Gospel by Jesus’ focus on “the lost 
sheep of the house of Israel” (see Matthew 10:5–6; 15:24; 19:28; compare 
Revelation 7:4–8). But, we will see the significance, too, of Matthew’s 
reference to “Galilee of the Gentiles” (see Matthew 4:15). The kingdom that 
Jesus announces is going to bust open the doors of the house of Israel to 
welcome not only the twelve scattered tribes but all the peoples of the world 
(see Matthew 8:10–11; 21:43; 28:19). 

Sermon on the Mount - Blessed Are … 

Matthew now sets the stage for the giving of the new law by the new Moses. 
This new law is delivered in the discourse, the Sermon on the Mount. 

As Moses climbed a mountain and brought the people the Law of the Old 
Covenant (see Exodus 24:12–18), Jesus too goes up to a mountain and begins 
to teach. But unlike Moses, Jesus doesn’t bring to the people a Law written by 
God. He is more than a new covenant-mediator and a new law-bringer. Jesus 
is the New Covenant (see Isaiah 42:6) and the new Law—in Him we will see 
modeled perfectly the commandments of God, the words that He preaches. 
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St. Augustine was among the first to notice that the Beatitudes correspond to 
the seven gifts of the Holy Spirit identified by the prophet Isaiah (see Isaiah 
11:2–3). It’s also been noted by scholars that the seven Beatitudes line up with 
the seven petitions of the “Our Father” (see Matthew 6:9–13; Augustine, On 
the Sermon on the Mount 1.4.11.4.11). Connections have also been noted 
between the Beatitudes and the series of seven “woes” that Jesus directs at the 
scribes and Pharisees later in the Gospel (see Matthew 23:13–36). There also 
appears to be a connection between the Beatitudes and the Messianic mission 
outlined in Isaiah 61 (compare Matthew 5:3/Isaiah 61:1; Matthew 5:4/Isaiah 
61:2; Matthew 5:5/Isaiah 61:1, 7; Matthew 5:6/Isaiah 61:6; Matthew 
5:10/Isaiah 61:3, 8, 11; Matthew 5:11–12/Isaiah 61:10–11). See Handout – 
Beatitudes and Isaiah 61 Comparison 

We’re going to continue to focus on Matthew’s use of the Old Testament. 
We’ll sketch a few of the Old Testament references and assumptions in the 
Sermon on the Mount, and pay close attention to the “Beatitudes” that Jesus 
begins with (see Matthew 5:3–11). In the context of Matthew’s theme of the 
fulfillment of Old Testament salvation history in Jesus, the Beatitudes emerge 
as the promised blessings of the New Covenant, the new Kingdom of God. 
See Handout – The Greatest Sermon Ever Preached. 

 

Going Deeper – Blessings Old and New 

The blessings promised in God’s covenants of old—with Noah, 
Abraham, Moses and David—were earthly and territorial; the 
covenants of old promised land, prosperity, earthly dominion, 
and the like. In the Beatitudes of the New Covenant, we see that 
the “promised land” is really the Kingdom of Heaven. The 
blessings of the New Covenant orient us toward possession of a 
heavenly Kingdom. 

God had promised Abraham that through his descendants, all the 
nations of the world would receive His divine blessings (see 
Genesis 22:17–18). And in the Beatitudes, Jesus, “the son of 
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Abraham” (see Matthew 1:1), delivers those blessings, fulfills 
the promise made to Abraham. 

The blessings He brings are the blessings of divine sonship and 
divine life. That’s why you’ll notice that the word “Father” is 
used 17 times in these three chapters. The Beatitudes are the 
blessings of divine sonship, revealed by the beloved and perfect 
Son of God, and offered to each of us, who will be taught to call 
upon God as “our Father” (see Matthew 6:9). As the Law of 
Moses was to be the pillar of the life of the people of Israel, the 
Sermon on the Mount is the law of life and love for the new 
family of God. (Ibid. St. Paul Center) 

The Law and the Prophets 
Now Jesus pronounces some of the most crucial words in Matthew’s Gospel: 
“Do not think that I have come to abolish the law or the prophets. I have come 
not to abolish but to fulfill” (see Matthew 5:17). 

When Jesus refers to “the law and the prophets,” it’s a kind of shorthand for 
the entire Old Testament. The Greek word translated “fulfill” (pleromai) 
means to fill-up or to expand, to cause to reach fullness or perfection. 

Matthew is showing us that the new Law of the New Moses does not replace 
the Old Law given after the Exodus. Rather, the new Law brings the Old Law 
to its perfection, to its fullness and completion—to the end for which it was 
promulgated by God in the first place. 

Going Deeper – The new fulfilling the old 

In verses 5:21- 48 Jesus reveals the original divine purpose of the 
Law through a series of what scholars call “six antitheses.” He 
speaks with all authority, as One not only fit to comment on the 
Law, but as the only divinely inspired interpreter, the only One 
capable of explaining the meaning intended by God. 

Using a solemn formula: “You have heard that it was said to your 
ancestors … But I say to you.…” Jesus examines key moral 
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codes of the old Law—those regarding murder, adultery, divorce, 
oath swearing, retaliation and love of neighbor. 

In each area, He reveals the values and motives hidden in the 
Law, values that make the Law even more radically demanding 
upon the whole person. Again, He does not abolish the Law but 
brings it to its natural fulfillment. In this, He reveals that the new 
Law transcends the old Law. No longer is the Law of God’s 
people to be a simple prescription for external behavior. It is now 
an interior law, to be written in the hearts of believers. 

We see this most vividly in Jesus’ commentaries on anger (see 
Matthew 5:21) and lust (see Matthew 5:28). But in every case, 
Jesus teaches that the external commandments, stated negatively 
in the old Law were intended to be “internalized”—to shape our 
inner lives, attitudes and desires. 

This was what the prophet Jeremiah had said would define the 
character of the New Covenant. Incidentally, the following 
passage from Jeremiah marks the only place in the Old Testament 
where the phrase “new covenant” is used: 

“The days are coming, says the LORD, when I will make a new 
covenant with the house of Israel and the house of Judah. It will 
not be like the covenant I made with their fathers the day I took 
them by the hand to lead them forth from the land of Egypt,” the 
Lord spoke through Jeremiah. “For they broke my covenant and I 
had to show Myself their Master. But this is the covenant which I 
will make with the house of Israel.… I will place My Law within 
them, and write it upon their hearts; I will be their God, and they 
shall be my people” (see Jeremiah 31:31–33). 

In Jesus—who passed through the waters and the temptations and 
lived up to all the obligations of the Old Covenant—God delivers 
us His new covenant Law. 

In the Sermon on the Mount, He gives us not written 
commandments, but His Law to be written in our hearts. God will 
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no longer be our “Master” but our Father. And His New 
Covenant is given with the gift of His grace which will enable us 
to aspire to the perfect imitation of our heavenly Father—to 
forgive our enemies, pray for those who persecute us, and give 
alms with generosity worthy of God (see Matthew 5:48). 

“I have come not to abolish but to fulfill.” This is a critical line 
for understanding Matthew’s use of the Old Testament 
throughout His Gospel. It could even stand as a summary of the 
message that Matthew wants to get across through His careful 
deployment of Old Testament materials. 

Remember, Matthew’s use of the Old Testament is not merely a literary or 
artistic device. His use of the Old Testament serves his primary religious and 
theological purposes—to demonstrate that Jesus is the Messiah and to reveal 
that in Him all the promises of the Scriptures of old—the Law, the Prophets, 
and the Psalms—are not abolished but fulfilled.1 

Miracles and Commissioning of Apostles – Mt. 8:1 – 11:1 
Miraculous Healings: 
 

Isaiah 53:6; 12. 6 All we like sheep have gone astray; we have turned every 
one to his own way; and the Lord has laid on him the iniquity of us all… 
12 Therefore I will divide him a portion with the great, and he shall divide the 
spoil with the strong; because he poured out his soul to death, and was 
numbered with the transgressors; yet he bore the sin of many, and made 
intercession for the transgressors. 
Psalm 107:17-21. 17 Some were sick through their sinful ways, and because of 
their iniquities suffered affliction; 18 they loathed any kind of food, and they 
drew near to the gates of death. 19 Then they cried to the Lord in their trouble, 
and he delivered them from their distress; 20 he sent forth his word, and healed 
them, and delivered them from destruction.  

 
1 St. Paul Center for Biblical Theology. (2017). Reading the Old Testament in the 
New: The Gospel of Matthew. St. Paul Center for Biblical Theology. 

https://ref.ly/logosres/rdngldgsplmtthw?art=ch3.5.3&off=1842&ctx=e+Matthew+5%3a28).+But%7E+in+every+case%2c+Jesu
https://ref.ly/logosres/rdngldgsplmtthw?art=ch3.5.3&off=1842&ctx=e+Matthew+5%3a28).+But%7E+in+every+case%2c+Jesu
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21 Let them thank the Lord for his steadfast love, for his wonderful works to 
the sons of men! 

Commentary 
The most dramatic events in this section of Matthew are the healings. Jesus 
not only heals, but touches people whom, under the Law, were considered 
ritually impure or “unclean”—a leper (see Matthew 8:2–4), a dead girl (see 
Matthew 9:18–19, 23–25), a woman with chronic menstrual hemorrhaging 
(see Matthew 9:20–22). 

Notice how frequently in these chapters the Gospel emphasizes this “touch” of 
Jesus (see Matthew 8:3, 15; 9:21, 25, 29). Touching lepers, corpses and 
menstruating women, was thought to defile a person and make that person, 
too, ritually unclean. More generally, the Jews, especially the Pharisees, 
believed that they were defiled by any contact at all with a broad category of 
people defined as “sinners.” 

To explain what Jesus is doing in these healings of word and touch, Matthew 
employs a formula citation from Isaiah (see Matthew 8:17; Isaiah 53:4). 

By His touch of the untouchables, Matthew explains, Jesus is “fulfilling” 
Isaiah’s prophesy that God would send a Suffering Servant to take on Israel’s 
infirmities and diseases (see Matthew 8:16). 

In Isaiah’s prophesy, the physical infirmities borne by the Servant are a sign 
of Israel’s sin (see Isaiah 53:6, 12; Psalm 107:17). In the same way, then, 
Matthew wants us to see these healings of Jesus as signs that Jesus is taking 
on the sin of Israel and extending to Israel God’s mercy and forgiveness. 

Holiness Exceeding that of the Pharisees 
Mt 5:17-20. 17 “Think not that I have come to abolish the law and the 
prophets; I have come not to abolish them but to fulfil them. 18 For truly, I say 
to you, till heaven and earth pass away, not an iota, not a dot, will pass from 
the law until all is accomplished. 19 Whoever then relaxes one of the least of 
these commandments and teaches men so, shall be called least in the kingdom 
of heaven; but he who does them and teaches them shall be called great in the 
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kingdom of heaven. 20 For I tell you, unless your righteousness exceeds that of 
the scribes and Pharisees, you will never enter the kingdom of heaven.  

Isaiah 49:5-6. 5 For now the LORD has spoken who formed me as his servant 
from the womb, That Jacob may be brought back to him and Israel gathered to 
him; And I am made glorious in the sight of the LORD, and my God is now 
my strength! 6 It is too little, he says, for you to be my servant, to raise up the 
tribes of Jacob, and restore the survivors of Israel; I will make you a light to 
the nations, that my salvation may reach to the ends of the earth. 

Deuteronomy 30:6. 6 And the Lord your God will circumcise your heart and 
the heart of your offspring, so that you will love the Lord your God with all 
your heart and with all your soul, that you may live. 

Jeremiah 31:31-34. 31 “Behold, the days are coming, says the Lord, when I 
will make a new covenant with the house of Israel and the house of Judah, 
32 not like the covenant which I made with their fathers when I took them by 
the hand to bring them out of the land of Egypt, my covenant which they 
broke, though I was their husband, says the Lord. 33 But this is the covenant 
which I will make with the house of Israel after those days, says the Lord: I 
will put my law within them, and I will write it upon their hearts; and I will be 
their God, and they shall be my people. 34 And no longer shall each man teach 
his neighbor and each his brother, saying, ‘Know the Lord,’ for they shall all 
know me, from the least of them to the greatest, says the Lord; for I will 
forgive their iniquity, and I will remember their sin no more.”  

Commentary 
In this section, Matthew shows Jesus “doing” what He said He had come to 
do—fulfilling without abolishing the Old Covenant Law (Matthew 5:17–19). 
He is announcing the Kingdom of Heaven which, as He said in the Sermon on 
the Mount, would entail a holiness that exceeds that of the Pharisees and 
scribes (see Matthew 5:20). 

Not coincidentally, His work incites fierce opposition from the scribes (see 
Matthew 9:3) and the Pharisees (see Matthew 9:11), who conclude that Jesus 
is an agent of “the prince of demons” (see Matthew 9:34). 
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In this conflict, Matthew wants us to see that the ritual prescriptions of Moses’ 
Law were originally meant as means to an end—to purify Israel of the idolatry 
it was so prone to (see Joshua 24:14; Ezekiel 20:7–8; Acts 7:39–41), to draw 
the people closer into their covenant relationship to God, and to prepare them 
for their vocation as a light to the nations (see Isaiah 42:6; 49:6). 

Even within the pages of Moses’ law, it was foreseen that one day God would 
“circumcise” the people’s hearts (see Deuteronomy 30:6). The prophets later 
awaited that day, when God would write His Law on the hearts of the people 
(see Jeremiah 31:31–34; Ezekiel 36:25–27). 

In the Sermon on the Mount, Jesus, in effect, interpreted the Law as a “law of 
the heart,” turning Moses’ commandments about murder, adultery, oath-
swearing “inside out.” He showed that these and other commandments 
weren’t intended so much to compel external obedience as to train the heart in 
the ways of the Father (see Matthew 5:21–36, 48). 

The Pharisees and scribes, as Matthew presents them, have mistaken the 
Law’s ritual prescriptions as “ends” in themselves. They have used the purity 
Laws to exclude or marginalize many types of people from the life and 
worship of Israel—and consequently from the fatherly mercy of God. These 
ritual exclusions functioned as a kind of collective punishment, barring whole 
classes of people branded as “sinners” from ever hoping to know the 
redemption and blessing of God. 

Learning from the Prophets 
Hosea 6:6.  For I desire steadfast love and not sacrifice, the knowledge of 
God, rather than burnt offerings.  

Hosea 5:15-6:1. 15 I will return again to my place, until they acknowledge 
their guilt and seek my face, and in their distress they seek me, saying, 
1 “Come, let us return to the Lord; for he has torn, that he may heal us; he has 
stricken, and he will bind us up. 

Commentary 

Jesus’ opponents never do understand what He means when He enjoins them: 
“Those who are well do not need a physician, but the sick do. Go and learn the 
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meaning of the words, ‘I desire mercy, not sacrifice’ ” (see Matthew 9:12; 
12:7). 

He was sending them back to something the prophet Hosea said (see Hosea 
6:6). Clearly, He is saying that the Pharisees, in upholding the laws of ritual 
and sacrificial purity, had failed to grasp the inner purpose of Law and 
sacrifices—to teach mercy and compassion for the sick and the sinner. They 
have failed in the mission God had given to Israel—to be the divine teacher 
and physician to the nations. 

But He is also inviting his opponents—and us—to consider the full context of 
the passage quoted by Hosea. 

First of all, Hosea is another of the prophets who foretold the restoration of 
the twelve tribes of Israel. In a time when the kingdom of Israel was divided, 
Hosea prophesied against the faithlessness of Ephraim, the tribe that 
symbolized the Northern Kingdom, and how it had degraded and violated 
God’s covenant through sacrificing to idols (see Hosea 4:13–14; 8:11–13). He 
also decried the failings of Judah, the tribe that symbolized the Southern 
Kingdom (see Hosea 5:5, 10, 13). 

 
Divine Bridegroom 
Hosea 2:16-20. 16 “And in that day, says the Lord, you will call me, ‘My 
husband,’ and no longer will you call me, ‘My Baal.’ 17 For I will remove the 
names of the Baals from her mouth, and they shall be mentioned by name no 
more. 18 And I will make for you a covenant on that day with the beasts of the 
field, the birds of the air, and the creeping things of the ground; and I will 
abolish the bow, the sword, and war from the land; and I will make you lie 
down in safety. 19 And I will betroth you to me forever; I will betroth you to 
me in righteousness and in justice, in steadfast love, and in mercy. 20 I will 
betroth you to me in faithfulness; and you shall know the Lord.  

Mt. 9:14-15. 14 Then the disciples of John came to him, saying, “Why do we 
and the Pharisees fast, but your disciples do not fast?” 15 And Jesus said to 
them, “Can the wedding guests mourn as long as the bridegroom is with 
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them? The days will come, when the bridegroom is taken away from them, 
and then they will fast. 

 
Commentary 
Various prophets described the covenant relationship of God and Israel as a 
marital bond, with God depicted as a groom wed to Israel, His bride (see 
Isaiah 54:5; Jeremiah 3:20). 

In Mt. 9:14-15, Matthew shows Jesus taking this divine identification and 
applying it to Himself. But the Old Testament context here adds an interesting 
wrinkle. Neither Matthew nor Jesus mentions Hosea. But it is interesting that 
Jesus is living and working in the same area where Hosea prophesied and that 
He summons an image central to Hosea’s prophecy, just after quoting him on 
another matter. 

Nowhere in the Old Testament is the marital and nuptial dimension of God’s 
covenant relationship with Israel described in such fine detail as in Hosea (see 
Hosea 2:14–20). Through Hosea, God promises a new “covenant” to Israel, 
which will restore the unity of the divided kingdom. Further, He says He will 
“espouse.… forever” Israel as His bride (see Hosea 2:20–23). 
 

End of Week 2 
 


